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Introduction
From the 11th century, popes authorized crusades against Muslims in the Near East and from the 13th century against heretics. Contemporary chroniclers, annalists, canon lawyers, and preachers leave us in no doubt that during the High Middle Ages the papacy's authorization of such crusades had a profound effect on Christians: religiously, socially, and politically. From Urban ii's call for the First Crusade at Clermont in 1095 to the fall of Acre in 1291, they not only changed the politics of the Near East and Europe, but helped to mould and foster European Christian society. Some crusades were large, elaborately organized affairs employing vast numbers of professional soldiers. Others were small -no more than scattered bands of men known as pilgrims or crucesignati, those "signed with the Cross" who answered the papal call.1
The Papacy and Crusades to the Near East
The impetus for the First Crusade began in 1095 at the Council of Clermont when Pope Urban ii (1088-1099) preached a sermon calling for an armed pilgrimage to the Near East to support Byzantine Christians against the Seljuk Turks and liberate the Holy Land, particularly Jerusalem. His preaching at Clermont brought together ideas of pilgrimage and holy war that would form the theological and ideological basis for future crusading.2 We have a number of contemporary sources that recorded his speech and we know from these that Urban journeyed through France with a large Italian entourage.3 One in a long line of 11th-century reforming popes, Urban saw it as Crusading (London: 1986) , 60-61. author copy -for personal use only a principal duty of his pontificate to reform the French church and was at pains to stop en route in order to dedicate cathedrals, churches, and altars, and to preside over ecclesiastical councils before preaching his first public crusade sermon at the Council of Clermont.4 This was a carefully stage-managed event in which the crowd responded fervently to a sermon by the bishop and papal legate Adhémar de Monteil and monks were on hand to act as recruiting agents.5
When Urban ii preached this sermon at Clermont, he not only encouraged Christians to take part in the First Crusade but set in motion the machinery to propagandize the expedition. According to contemporary sources, he instructed bishops and other clerics present to preach the crusade when they returned to their dioceses and parishes and cautioned them to be selective in their recruitment. Urban's speech was aimed primarily at able-bodied males, particularly the knightly classes with military experience and sufficient means to pay their own expenses for the crusade's duration.
Urban's speech at Clermont was skilfully crafted, marrying together ideas of pilgrimage and of knightly service for Christ. It not only inspired his contemporaries but was highly influential on later crusading since it served as an exemplum for the propaganda devices employed by subsequent crusade preachers. There is a substantial amount of agreement among medieval writers about the topics Urban covered. Responding to an appeal for assistance from the Byzantine emperor Alexius Comnenus, Urban strongly stressed the need for Western Christians to aid their beleaguered Greek Orthodox brothers in the Near East, appealing to their sensibilities with graphic accounts of Turkish victories over Eastern Christians and the sufferings of those under Turkish rule. He emphasized the desecration and destruction of Christian places of pilgrimage, in particular the Church of the Holy Sepulchre, and the fact that ancient pilgrimage routes were no longer safe for Christian travellers. He preached that God wished them to avenge the injury done to the places of Christ's life and Passion. In particular he stressed that those who fought against the infidel for such a righteous cause would be rewarded by God. These topoi, emphasizing the defense of Christian territory and the certainty of eternal reward for military action, were to become staple themes used by preachers to sell the idea of crusading throughout the High Middle Ages.
In calling for aid for Eastern Christians and the recovery of the Holy Sepulchre, Urban hoped to achieve the shorter-term goal of freeing the holy places for Christian pilgrims and the longer-term goal of uniting Greek and Latin churches.6 However, the sermon at Clermont had other consequences, especially as the knightly class were not the only Christians who responded to Urban's message.
Dreadful pogroms against Jews broke out following Urban's call, as a result of a "Peasants' Crusade" led by a monk named Peter the Hermit.7 Despite the fact that many of these "crusaders" only got as far as the Balkans, there were ferocious persecutions of Jewish communities in Germany and France.8 Meanwhile the main crusader contingents arrived outside Constantinople in late 1096/early 1097. These crusaders recaptured Jerusalem soon enough; the end of the crusade also saw the establishment of four crusader kingdoms: the Kingdom of Jerusalem, the County of Edessa, the Principality of Tripoli, and the Principality of Antioch.
After the crusaders had taken Jerusalem and many returned home, Urban commissioned the archbishop of Milan to preach the cross in Lombardy. After the death of Urban, his successor Paschal ii (1099-1118) continued to encourage crusading, with recruitment initiatives spreading to France and Germany spawning new crusader armies. Yet although both Paschal and his successor Calixtus ii (1119-1124) authorized crusades to the Near East, we possess no surviving references to their preaching. Certainly the contingents which set out on crusade were much smaller affairs until Eugenius iii (1145) (1146) (1147) (1148) (1149) (1150) (1151) (1152) (1153) (1288) and Otto of Grandson (1290) followed. Yet reversals of fortune continued for crusaders in the Near East. In 1289 Tripoli fell to Muslim Mamluks, followed in 1291 by Acre, the last crusader stronghold in Palestine. The "Golden Age" of crusading was over.
From Muslims to Heretics: The Development of the Idea of Crusade
The period 1198-1245 was crucial for the papacy's development of the idea of crusading because for the first time popes began to authorize and promote crusades against heretics.13 This was a significant decision since they had previously concentrated their primary energies on authorizing crusades against Muslims in the Holy Land and Spain. In his influential work The Origin of the Idea of Crusade (1935) , Carl Erdmann argued that from Late Antiquity the church had endorsed wars against heretics, an "internal" threat to Christian society, much earlier than it had accepted those against "external" Muslims, but that in the 11th century popes realized that the idea of such an internal crusade could not engender popular support. Erdmann suggested that to become a "motive force in history" the idea of crusade had to be transformed by the papacy and given a new goal, namely the recovery of the Holy Land, and that this transformation was successfully achieved by Urban ii at Clermont in 1095.14 Erdmann defined a crusade as any holy war authorized by the papacy. This definition has not been accepted by many recent crusade historians, who have argued for other criteria besides papal authorization, especially the taking of crusade vows and the papal grant of a plenary indulgence.15 The fact that there The belief that all enemies of the papacy were heretics accorded with traditional church teaching. In the 11th century Nicholas ii (1058-1061) had declared that anyone who tried to seize the prerogative of the Roman church conferred by Christ fell into heresy because his action injured christ himself.17 According to the 11th-century theologian Peter Damian, a heretic was anyone who set aside the idea of papal privileges and did not show obedience or seek the advice of the apostolic see.18
To some extent in the 12th century, and even more in the 13th, Christians throughout Europe perceived the papacy as the ultimate spiritual authority on earth; it was also at the height of its temporal jurisdiction. Besides exercising lordship over territories stretching across central Italy, popes considered it proper to intervene directly in certain aspects of secular political activity and to expect the cooperation of the secular arm in defeating heresy.19 Long before 13th-century popes called for crusades against heresy, their predecessors in the 11th and 12th centuries had sanctioned and authorized wars against those deemed the church's enemies, promising spiritual benefits for those fighting on its behalf.
Most important in this respect was canon 27 of the Third Lateran Council of 1179, called by Alexander iii . This canon pronounced a sentence of anathema on heretics and their protectors "in Gascony and the regions of Albi Crusades (Basingstoke: 1998) , where in rejecting definition, he argued that it is modem scholars who have given form to -his word is "invented" -concepts and structures which were in fact being re-manufactured to suit the church and the upper eschelons of society at different times and cannot be said to have had any independent existence. author copy -for personal use only and Toulouse and in other places" and denied them Christian burial. It prescribed the same penalties for employers of "routiers" and summoned the faithful to defend Christians "for the remission of their sins." It also promised an indulgence for sins and eternal reward to those who died in action in the south of France, guaranteeing the same protection as that enjoyed by pilgrims to Jerusalem: "Indeed we receive under the church's protection those, who, with the ardor of faith, shall have taken up that labor in order to fight…just as those who visit the tomb of the Lord."20 Yet this call for military action involved no suggestion of a crusade authorized against heretics in the south of France, no mention of votive obligations, and no apparatus for taking the cross. It has even been suggested that Alexander iii was not considering military action against Cathar heretics at all but rather that the coercive aspects of the canon referred only to "routiers" and their employers.21 Yet this seems unlikely since the pope had already backed an Anglo-French preaching tour against Cathars in 1177-78 led by his legate Peter of San Crisogono and Henry of Marcy, abbot of Cîteaux.22 Alexander also supported a campaign in 1181 against the Cathars, again led by Henry of Marcy, now cardinal bishop of Albano. Henry himself may have pressed for the formulation of c.27.23
In the late 12th and early 13th century, fear of heresy centered on the Cathars and to a lesser extent the Waldensians.24 The Third Lateran Council had voiced the church's increasing preoccupation with the activities of these heretics in the south of France, while specifically papal concern about these and other heretical groups had been expressed in Lucius iii's decree Ad abolendam (1184).25 Although historians dispute the actual numbers of heretics in the south of France, their correspondence leaves us in no doubt that popes were author copy -for personal use only greatly alarmed and horrified by what they considered a real threat to the orthodox teachings of western orthodox Christianity. Papal fears were echoed by a large number of the western European clergy in their sermons and by canon lawyers and theologians in their treatises. The greatest concern for many clerics was that the truth of Christianity would be undermined by heretical doctrines. At times popes sought to limit any damage to Christianity by pursuing a policy of deliberately encouraging heretics' incorporation into the church, while at the same time condemning them if they continued to follow their own doctrines and beliefs.26 Yet the Cathar heresy, especially in its absolute dualist form, was seen as a significant threat because it was so radically opposed to Christianity.27
The Albigensian Crusade
While both ecclesiastical and secular legislation against heretics continued to grow during the 12th and early 13th centuries, Christian society became increasingly accustomed to frequent papal calls for crusades against Muslims. author copy -for personal use only passionate language would stir up a desire to fight.29 Popes knew that the faithful regarded the fate of the Holy Land as integral to their own Christian identity and wished to be kept abreast of events, even those in distant lands. In striking contrast, crusades against heretics were unfamiliar to Christians. This changed under Innocent iii, who was fascinated by heresy and wished to define, to a much greater extent than his predecessors, what it meant to be a heretic.30 He understood that heresy could not grow unless it had active backing and emphasized that supporters of heretics were as pernicious to Christian society as the culprits themselves. Eventually in 1208 he authorized the Albigensian Crusade against heretics in the south of France. Following his lead, subsequent popes also sought to inspire the Christian faithful to take part in crusades against heresy. Here the enemy was not the hated Muslim infidel -who had at different times impeded pilgrimage, upset the Byzantine Empire, and caused havoc in the crusader states, or re-taken Jerusalem -but rather heretical groups living within Christian Europe.
To call for crusades against heretics seemed an obvious progression to many Christians, both clerics and laymen, since they viewed heretical beliefs as perverted and believed that heretics and their supporters disrupted and damaged the spiritual and temporal framework of medieval society. Yet in the absence of a tradition of crusading against heretics it was difficult for the papacy to justify and explain these crusades to Christians as pilgrimages -as the papacy had done for crusades to the Holy Land from Urban ii onwards.31 It was not therefore surprising that popes deliberately used the same language when calling for crusades against this new enemy as they had always done when calling for crusades to the Near East. They wanted to reassure the faithful of the similarity of both enterprises.
So when 13th-century popes called for crusades against heretics they were not seeking to re-define crusading. Papal authorization, the taking of vows, and the grant of the plenary indulgence all remained central to their idea of author copy -for personal use only what constituted a crusade. Rather, popes were aiming to convince Christians of the need for crusades against a new type of enemy. They needed to re-assure Christians that they would gain the same spiritual privileges and that their enterprise was no less worthy than that against the infidel. This idea of crusading armies fighting within Europe rather than in the Near East was new and unfamiliar. Admittedly there were ongoing crusades in Spain, but these were against a "traditional" target -Muslims, while those against a less "traditional" enemy -pagans -in the Baltic, were far away on the frontiers of Europe. Both clerics and the laity must have wondered whether crusades against neighboring heretics could really be as important as defending the places of Christ's Passion and resurrection in the Holy Land and what would be the practical as well as spiritual benefits of taking part in such ventures. Yet although the idea of crusading against heretics was new, the idea of utilizing physical force against them was not. Canon law collections, and especially Gratian's Decretum, revealed a long history of holy violence against heretics and schismatics.32 In particular the church's early declarations about just violence, including letters of Augustine of Hippo (354-430) about the treatment of Donatist heretics, were carefully recorded in Causa 23 and 24 of the Decretum and were highly influential in forming 12th-and 13th-century popes' beliefs about the treatment of heretics and the justification of force. The Donatists had challenged the spiritual authority of clerics who had abandoned the faith under the persecution of the emperor Diocletian (303-305). For them, the particular character of the priest, rather than his office, gave validity to the sacraments. The dualist beliefs of the Cathars in the 12th and 13th centuries presented similarities to these Donatist beliefs as recorded in Gratian's Decretum, which meant the church already had examples and precedents to follow. So when popes authorized crusades to counter heresy, they borrowed ideas from their predecessors' earlier crusades against Muslims and also drew on a wealth of material from canon law collections justifying military action against heretics.
It was not surprising that Innocent iii led the way in authorizing crusades against these heretics. He was acutely aware that secular power had failed to deal with the problem of heresy in the south of France. His natural dynamism meant that he threw himself wholeheartedly into every concern of the church.33 author copy -for personal use only
His authorization of the Fourth and Fifth Crusades, his encouragement of crusading in the Baltic, his call for the first "political" crusade against Markward of Anweiler at the very beginning of his pontificate, his widening of the scope of crusading by allowing for the redemption and commutation of vows, his permitting crusaders to take part in campaigns even without the permission of their wives -all testify to his favoring crusading as a way of dealing with the church's enemies. His decision to use crusades against heretics was innovative but not surprising, considering both his fascination with crusading and his firm belief that it would be effective in harnessing secular support for the papacy's causes. Besides using such crusades to combat heretics and their supporters in the south of France, Innocent also had further aims for these crusades. He wanted to re-assert the papacy's authority over crusading after the disastrous events of the Fourth Crusade where he had lost control and been unable to prevent the diversion of the crusade armies to Zara and Constantinople.34 He wished too to show that the church, with the help of secular powers, was unified in its struggle against heresy. He also felt the urgent need to assert the authority of the papacy in the French south and ensure that throughout France clerics refused to tolerate heresy in their dioceses and parishes. An early manifestation of this latter policy at the beginning of his pontificate was his depriving bishops and clergy of their office when he believed they were doing little to tackle heresy in their areas of jurisdiction.35
Innocent's subsequent decision to favor crusading, as well as teaching and preaching, against heretics was not therefore a radical departure but rather a continuation of these aims. Indeed although the death of his legate Peter of Castelnau in 1208 was a catalyst for his decision to call for a crusade, he had already tried several years previously to secure the military involvement of the king of France and promised spiritual privileges to those who would fight against heretics.36 According to the church's teaching, violence was not intrinsically wrong but morally neutral; the legitimacy of its use in a just cause Leader of Europe, 1198 -1216 (London: 1994 author copy -for personal use only depended on the intentions of the participants.37 Believing that he was acting with right intention for the good of the societas Christiana, Innocent saw no reason not to call for military action against southern French heretics. Nevertheless, although Innocent had the theory to back him up, he did not give enough serious consideration to what a crusade against heretics would entail and he made serious misjudgments about the long-term consequences of the campaign. Crusading might be successful when properly organized against Muslims in the Near East, but it would prove much less so against heretics who were sheltered and supported by local communities. Although he had no previous experience on which to base his conclusion, Innocent believed, as did his successor Honorius iii, that crusading was the right way to tackle heresy in the south of France. Added to this, Innocent was not a good judge of character, which caused him yet more difficulties when dealing with the leaders of the Albigensian Crusade.38 Innocent therefore wished to control closely the course of the crusade in the south of France, just as he later also wanted to control every aspect of the planning of the Fifth Crusade to the Near East.
Crusades against Heretics
Unlike his predecessor, Gregory ix soon also realized that crusading did not prove a very effective tool against heretics in the south of France and recognized that it was just as likely to drive heretical movements underground and encourage resistance as deal with the problem effectively. Gregory had the benefit of hindsight, since by the time he was elected in 1227, crusading had continued sporadically in the south of France for almost twenty years. Simon de Montfort, the crusade's original leader, and subsequently his son Amalric, had encountered continuous difficulty in raising sufficient numbers of troops, testimony to a lack of widespread support for the crusade.39 Furthermore, a great number of "bona fide" Christians were inevitably killed when a town supposed to contain heretics was ransacked or burnt. Although some clerics were more concerned about the fate of orthodox Christians than others -if Caesarius of Heisterbach is to be believed, the matter was of little concern to 37 See, for instance, Gratian's Decretum C.23 q.1 c. author copy -for personal use only the papal legate Arnald Amalric -it is likely that popes realized that such killings alienated the support of some Frenchmen.40 So Gregory and his papal successors turned instead to inquisition as a more effective method of dealing with heretics in the south of France.41 They understood the importance of encouraging local support against heresy and the need to set up inquisitorial procedures in order to encourage informers. Yet although Gregory increasingly favored inquisitorial procedures in the south of France over crusades, he also granted indulgences for military campaigns against suspected heretics in other parts of Europe.42 Just as popes had their own agendas for authorizing crusades against heretics, so the local ecclesiastical hierarchy often had their own political as well as religious reasons for supporting them. To a great extent, local magnates orchestrated the crusades with clerics on their side; they appealed to the pope, often via the clergy, to validate their military action. Since bishops and secular magnates often came from the same families and social networks, they often shared common "political" as well as "religious" goals. At times bishops came under immense pressure from magnates, embroiled in local politics, to seek papal authorization for crusades against heresy. For example, the politically-motivated murder of Count Hermann ii of Lippe by the Stedinger in 1229 propelled his brother Archbishop Gerhard ii of Germany to excommunicate them. This action turned out to be the prelude for a crusade. 43 Yet these influences and pressures did not lessen the fact that, like the popes in Rome, clerics, especially bishops, were themselves extremely worried about heretics in their dioceses. Papal authorization of crusades in the south of France encouraged clerics to support military action against the church's enemies. Perturbed by heresies in their local area -whether in Germany, Italy, or Bosnia -clerics were often heartened by the idea that they might persuade popes to authorize a crusade against particular heretical groups. They were also pleased that the laity was encouraged to join in the church's struggle to 40 English translation of Caesarius of Heisterbach, author copy -for personal use only eradicate heretics by the grant of spiritual privileges and in particular the crusade indulgence. This interaction between local clerics and the papacy in its authorization of crusades was extremely complex, as the example of the handling of accused heretics in Bosnia amply demonstrates.
Recent Historiography on the Papacy, Crusading, and Heresy
The role played by the papacy in authorizing crusades continues to be a central topic of crusading scholarship. In particular, for the latter half of the 13th century a number of influential works such as Maureen Purcell's Papal Crusading Policy and Norman Housley's The Italian Crusades have discussed papal policies with regard to crusading. The increasing formalization of the idea of crusade shown by the use of the technical term crucesignati and the appearance of the crusading vow in crusade sermons, invite conclusions about the theological and legal background against which popes issued appeals. Historians have discussed how popes of that age inspired, promulgated, organized, and endeavored to control the crusades that they authorized.44 Similarly, there are many recent books on the Albigensian Crusade, but papal policies with respect to heretical activity in the south of France has not been the primary focus of these works, even though it was the popes themselves who authorized and sought to control crusading.45 Likewise, few historians have studied in detail the papacy's call for crusades against those described as "heretics" in other parts of Europe. One important exception has been Christoph Maier, who has analyzed papal endorsement of Dominicans and Franciscans who preached the cross against the Stedinger and Drenther peasants in Germany and against other German, Bosnian, Hungarian and That papal policies toward early 13th-century crusades against heretics is still in need of further study is partly due to the continuing influence of a "traditionalist" or "exclusivist" approach to the study of crusades. In general historians with this approach have argued that contemporaries believed that the only "true" crusades were launched to defend the Holy Land. Significantly, although "pluralist" or "inclusivist" historians such as Jonathan Riley-Smith have defined crusades much more broadly as any wars authorized by the papacy for which an indulgence was granted and vows were taken, they have nevertheless, with the notable exception of Housley, tended to focus on crusading to the Near East.
There is still no consensus as to whether 12th-and 13th-century ventures against non-Christians in places other than the Holy Land were regarded by contemporaries as essentially connected to and qualitatively identical with crusades to the Near East. Recent "pluralist" historians hold that they were indeed viewed as essentially similar and that all such ventures should be classed as crusades.48 The "traditionalist" view has held that crusades to the Near East held a special significance to contemporaries in respect of which all other ventures against infidels and pagans were measured.49 There is as yet no agreement as to whether 13th-century ventures against those accused of heresy were seen by contemporaries as qualitatively identical or fundamentally different from crusades to the Holy Land. author copy -for personal use only important dimension to the on-going debate. The majority of both "pluralist" and "traditionalist" crusade historians recognize the importance of papal authority for a crusade. An understanding of the views of popes is important for "pluralists" since they argue that a critical part of the definition of a crusade is that it is a war proclaimed, or at least supported, by the papacy. It is also important for the majority of "traditionalists" who, although believing that the popular response to papal calls for crusades to the Holy Land was significantly different from the popular response to their calls for other crusades, have nevertheless also now accepted a significant part of the pluralist position: that a crusade needed papal authorization to be a legitimate enterprise. Even influential "traditionalists" such as Hans Mayer have argued that the popes themselves thought that their calls for crusades were qualitatively identical and suggested that they considered all crusades of the same importance.51
As both "traditionalists" and "pluralists" agree, popes did indeed grant the same spiritual rewards for crusades within Europe and to the Holy Land. This is apparent from their emphasis on the grant of the plenary indulgence for crusading against heretics. Gregory ix's letters show that the grant of the plenary indulgence was used specifically to signify a crusade rather than merely a military campaign that had papal approval. Both Gregory ix and Innocent iv used their grant of the plenary indulgence to show they were now upgrading a campaign to a crusade. The papacy's desire to link crusades against heretics and crusades to the Holy Land is also apparent in the similarity of rhetoric, including similar metaphors, similes, and biblical texts, found in papal correspondence concerned with "enemies within" Europe and that concerned with "external" enemies of the Near East.
Yet it is generally agreed that traditionalist historians have sometimes failed to appreciate fully the significance of the fact that different popes had different priorities, depending on political circumstances. Pluralist historians have also perhaps not given enough thought to the complexities of papal policies and 51
In 1965 Hans Mayer did not argue that all crusades were of the same importance but rather took a "traditionalist" stance. Thus in Hans Mayer, The Crusades, trans. John Gillingham (Oxford, 1972) , 283, he argued that "A crusade in the true sense of the word, however, is not just a war which is called for by the pope and in which an oath is demanded and indulgences and worldly privileges are granted. It is also a war which is aimed at acquiring or preserving Christian dominion over the Sepulchre of Our Lord in Jerusalem i.e. a clear-cut objective which can be geographically pinned down to a particular region". It is possible that he later became less convinced of this position since in Hans Mayer, The Crusades, 2nd ed., trans. John Gillingham (Oxford: 1988), he omitted Chapter 15 "The Aftermath: Consequences and Perspectives" in which he had put forward this "traditionalist" position.
author copy -for personal use only the importance of understanding the different personalities of the popes involved. Although popes granted the same plenary indulgence for different crusades, not just those against the Muslims, they sometimes emphasized one crusade more than others to suit their own and the church's interests. Hence in 1213 Innocent iii called for crusading in the south of France to be scaled down in order to concentrate on the Fifth Crusade to the Near East.52 Yet, despite this pragmatic approach, the Holy Land crusade remained a standard against which popes judged other crusades. It is crucial to highlight the importance of studying the different policies of individual popes to understand the papacy's continuing authorization of crusades during the first half of the 13th century.
Other important topics of crusading related to the papacy include the socalled political crusades and the role of the Papal States. Despite fewer studies of the political crusades of the first half of the 13th century than the second, there has nevertheless been some important work done on the earlier period by historians such as Joseph Strayer and Elizabeth Kennan. author copy -for personal use only a general letter for the First Crusade, solemn written proclamations were used regularly by popes to authorize later crusades, both to the Near East and within Europe. These letters outlined the reasons for the crusade and elaborated the major themes that crusade preachers would need to employ in their appeals if they were to recruit successfully. They also outlined the various privileges crusaders would enjoy for participation. The earliest general crusading letter, Quantum praedecessores, issued by Pope Eugenius iii on 1 December 1145 and reissued the following March, stressed the success of the First Crusade but then retold the reverses that the crusader states had suffered as a result of the loss of Edessa to the Turks in December 1144. Eugenius promised for the Second Crusade the same remission of sins that his predecessor Urban ii had promised to those who took part in the First Crusade. He also took members of the crusading army under his protection, forbade attempts to harm their wives, families or possessions during their absence, and guaranteed the church's help to make good these assurances of protection. Crusaders were granted the right to sell or mortgage their lands and estates in order to finance participation. Significantly, they were also exempted from interest on loans made to them, even if they had already taken an oath to make such a payment. Eugenius also set out a blueprint for the conduct of crusaders: they were enjoined to avoid displays of wealth, hunting, and any other entertainments not thought suitable pastimes for a warrior-pilgrim of Christ.
Such proclamations were later incorporated into the constitutions and decrees of several general councils, most notably the Fourth Lateran Council (1215), the First Council of Lyon (1245) and the Second Council of Lyon (1274). These ecumenical councils laid down rules under which crusades were to operate, spelled out the spiritual privileges that would accrue to crusaders, and clarified the temporal and, even more importantly, spiritual inducements that awaited crusaders. The decrees of these councils also promised lesser benefits to those who assisted the crusade with financial contributions or other types of help.55 They thereby served both as propaganda tools for crusading and as guidelines for the organization of a particular crusade.
Papal correspondence included the general letters addressed to the Christian faithful that popes expected would be read out by the clergy in churches throughout Europe and even be used as guides by crusade preachers; it also included many other letters dispatched from the curia to individuals, in particular to the rulers of Europe and bishops. Always concerned to honor tradition, author copy -for personal use only popes were extremely careful to follow the language of their predecessors when calling for crusades. Since some of these popes were also trained lawyers, their pronouncements deliberately reflected their understanding of canon law and were steeped in that tradition. Notaries and scribes at the curia drafted papal letters with the deliberate aim of reflecting continuity not only among the different popes but among themselves as their secretaries, rather like artisans working for a major artist in a workshop. Papal correspondence was a highly formulaic creation of the curia reflecting a standard style of composition developed over many centuries, which only increased the popes' natural conservatism. When assessing popes' letters as evidence for papal policies, the employment of notaries, scribes, correctors, and bullatores at the curia, the working conditions under which papal letters were composed, and the particular political circumstances for which they were written, are all important considerations.56 The complex workings of the chancery mean that personal involvement of popes in the production of their letters remains impossible to delineate. The issue constitutes a question of on-going scholarly debate.57 Although it is not possible to be sure in what proportion pope, vice-chancellor, and notaries composed the most important letters, it seems likely that the pope himself dictated some. Thus although not every word came from the papal mind, it is probable that the essence of the letter did. There is, therefore, definite evidence of their own "voice" in many of the papal letters, although this often remains difficult to define. Yet certainly a significant number have a highly personal flavor. Popes also probably took advice about the content of their correspondence from their cardinals in consistory.58 56 On papal letters and the workings of the chancery, see the chapter above by Andreas Meyer. 57
For an excellent recent discussion of this complex subject see Patrick Zutshi, "The author copy -for personal use only
In general, then, with proper historical discernment, popes' own views, interests, and ambitions can often be discerned. It is likely that the pope would have been present at some point during the composition of general letters sent to the Christian faithful throughout Europe calling for crusades, even if he was not personally involved in the production of all letters to individual rulers and clerics. Yet some letters are more informative about the individual policies of popes than others, particularly those less formulaic examples which not merely repeated stock phrases and sentiments but contained new and original material. Different popes favored different scriptural passages and used different images to express themselves, and, although the notaries involved in the production of the letters may also have inserted their own favorite biblical passages and metaphors, they could not have employed them without their master's consent.
Certainly papal letters display great continuity. Similar metaphors were employed by all the popes of the first half of the 13th century to describe heresy, for example, as a disease. Yet there were subtle differences in the way these were employed. Indeed such subtle differences in language enable the historian to build a much more complete picture of the characters and views of the popes than he gets from chronicle and biographical accounts. Honorius iii's letters show him to be much more interested in the crusade against heretics in the south of France than the writings of contemporary chroniclers and biographers suggest, presumably because they emphasized almost exclusively, in comparison to their depiction of his predecessor Innocent iii and his successor Gregory ix, his reputation as a man of peace, a picture endorsed by his career as a bureaucrat at the papal curia and a meticulous compiler of the Liber Censuum.59 Yet although Honorius's letters show he was cautious and keen to emphasize the importance of crusading to the Holy Land, they also show his commitment to the crusade against heresy in the south of France, where he was possibly influenced by Cardinal Ugolino (later Gregory ix), and that he pursued a much more complex policy there than might at first appear. Honorius's correspondence thus reinforces the obvious point that popes were individuals with their own aims and agendas.
Other Contemporary Sources for the Papacy, Crusading and Heresy
It is important to remember, however, that papal letters and decrees of councils are not the only sources for papal crusade propaganda. The most important medium Like so much else, during Innocent iii's pontificate, crusade preaching, formerly organized on an ad hoc basis to meet the needs of each expedition, became a permanent, continuous enterprise. Increasingly in the 13th century those who preached were mendicants: Dominicans and Franciscans favored and protected by the papacy. In the mid-13th century, Humbert of Romans, Master General of the Dominican Order, wrote a manual for crusade preachers known as De predicatione sanctae crucis. Humbert set forth the art of crusade preaching in a systematic way for the guidance of novices by the use of a series of examples (exempla). His do-it-yourself guide to crusade preaching included tips on topics to emphasize and to avoid, lists of biblical passages to cite, illustrative stories, and examples of answers to give to criticisms or challenges to the idea of crusading which preachers might encounter from their audiences.
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Jerusalem from the infidel would acquire "remission of all their sins."61 The council's second canon decreed that whoever set out on the journey to Jerusalem solely out of devotion, and not for honor or to gain money, would be granted a reckoning of all his penances.62 Many historians have discussed what Urban's promise meant in the context of the First Crusade and how it would have been interpreted by successors who continued to call for aid to the Holy Land. For the journey to Jerusalem, Urban was not granting an indulgence in which God would be repaid the debts of punishment owed on account of combatants' recent sins, for which penance had not yet been performed, in addition to any residual debt left over from earlier but insufficient penance.63 Such a spiritual privilege was developed only later. During Innocent iii's pontificate the church claimed that, acting on the authority given it by Christ through Peter, it could grant remission of the temporal punishment owed for sin by drawing on a storehouse of merit earned by the sacrifice that Christ had made for mankind on the cross and by the prayers and good works of the Virgin Mary and the saints. Instead, in 1095 Urban enjoined on Christians a holy war of such intensity that it would itself impose a penance so severe as to be entirely "satisfactory," counterbalancing all previous sin and making good any previous unsatisfactory penance. 64 He was proposing that the First Crusade be regarded as the most severe and meritorious form of penance imaginable.
Certainly throughout the 13th century popes continued to grant plenary indulgences for crusades in Europe and to state categorically that they were the same indulgence as those granted for the Holy Land. Such indulgences reflected the desire to emphasize that these crusades were not only holy but also meritorious enterprises that would contribute to the salvation of their participants. Popes continually referred to the Holy Land in the formulation of the plenary indulgence because it remained the standard by which all crusades were judged. Such a policy of deliberately invoking the Holy Land showed not only its importance for popes and their determination that it remain at the fore, but also that they understood full well what fellow Christians wished to read in their general letters or hear preached. Indeed popes were careful to emphasize the needs of the Holy Land even when they wished to prioritize other crusades. Thus, although, for example, at the beginning of his pontificate Honorius iii wished to promote the Albigensian Crusade and re-focus energies there, he was nevertheless careful to maintain his predecessor's insistence that the Holy Land not be forgotten and that nothing jeopardize crusading in the Near East.65
Although the Holy Land crusade was the standard by which popes judged other crusades, they did not think that those to the Near East were of greater spiritual worth. By bestowing the same plenary indulgence for crusades against heretics as for crusades against Muslims, they emphasized that they were granting the same full remission of the temporal punishment owed for sin to the crusader, just like for his counterpart crusading in the Near East; in spiritual terms, the rewards were the same. Yet although popes made clear that there was no hierarchy of spiritual rewards for different crusades, they believed in the importance of prioritizing different crusades at different times. Sometimes popes wished the energies of Christian Europe to be focused on the Albigensian Crusade, sometimes on Spain, sometimes on the Baltic, sometimes on crusades against political enemies, and when necessary they emphasized that priority through their correspondence to the Christian faithful. Nevertheless, despite this "pluralism" of approach, they continued to remind Christians of the particular need for the Holy Land crusade.
Conclusion
In 1095 Urban ii promulgated the First Crusade at the Council of Clermont. From then onwards and subsequently throughout the 12th and 13th centuries popes continued to call for crusades to the Near East. During the 13th century, with the aid of the clergy, the papacy expanded and institutionalized the idea of crusading against Muslims to encompass military action against heretics. Furthermore, it also began to organize "political" crusades against other enemies of the papacy some of whom were themselves accused of heresy -namely the enemies of the Papal States. Popes were never responsible for all that occurred under the umbrella of a "crusade," but increasingly they attempted to exert centralized control over crusade enterprises and to utilize the concept of "crusade" to protect the orthodox purity of Latin Christendom and to defend papal territory from its temporal enemies.
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